Notes on the Slavic
‘ Religio-Ethical Legends:

The Dualistic Creation
of the World

/V\. P Q\ra‘r\o man \ /
M. P. DRAGOMANOY

Translated by
EARL W. COUNT

INDIANA UNIVERSITY PUBLICATIONS
RUSSIAN AND EAST EUROPEAN SERIES, YOL. 23

Published by
INDIANA UNIVERSITY ¢ BLOOMINGTON
Mouton & Co. ® The Hague, The Netherlands
1961



RUSSIAN AND EAST EUROPEAN SERIES

RUSSIAN AND EAST EUROPEAN INSTITUTE
INDIANA UNIVERSITY

Volume 23

Copyright © 1961 by Indiana University

No part of this book may be reproduced in

any form, by print, photoprint, microfilm,

or any other means without the permission
of the publishers

Composed at the
Indiana University Research Center in

Anthropology, Folklore, and Linguistics

All orders from the United States of America and from
Canada should be addressed to the

Editor, Russian and East European Series, Rayl House,

Indiana University, Bloomington, Indiana

Orders from all other countries should be sent to
Mouton & Co., Publishers, The Hague, The Netherlands

Library of Congress Catalog Card Number: 60-63854

Printed in the United States of America




¥

BL
930

Dr] | 2 TABLE OF CONTENTS

Introduction . . .. ...ttt ittt i e

Chapter 1 — Two Bulgarian Variants of the Tale
of the Creationof the World. ... ... .........

Chapter 2 — Ancient Iran Is Devoid of Stories of
the Creation of the World Resembling the Slavic
and Turkdc! LR ARG S 40 ST PRI T 1

Chapter 3 — Reflexes of the Irano-Chaldean
Cosmogonic Tales in the Area of the Altaian
Turks and Mongolsi. . .5 i il liie e i iialaia <|$

Chapter 4 — The Dualistic Legends of the World-
Creation May Have Entered Bulgarian from
Hither Asia via an Armenian-Paulician Medium

Chapter 5 — The Widespread Occurrences of the

Legends of the Dualistic Cosmogony Among the
RS atan Sl 1T REHAL I R T A

e AOMBRROATRIAN GRS Lt Ra PRRBRY S 24 EAR1AEY o1 e Lt s 1Ll bl S A R E G I 1

)/a14

vii

23

39

72

94

112+

146



The translator is happy to acknowledge
a grant from the Wenner-Gren Foundation
for Anthropological Research which aided
him in preparing this manuscript for trans-
lation. He also wishes to thank Professor
Thomas A. Sebeok and Mr. Earl K. Brigham
for their efforts in seeing it into print.

E. W.C.



INTRODUCTION

This is a translation of an essay by the Ukrainian acade-
mician, Mixailo Petrovi€ Dragomanov, written originally in
Bulgarian.

There is a goodly number of reasons for rendering it into
English. No other single folk-idea is so widely held in the
world as this: that once a creator-being dived for earth to the
bottom of a primeval ocean, which material a companion creator-
being strewed upon it to make the dry land. This is the object of
Dragomanov's study.

Its roots are in the Middle East of several millennia ago,
in mankind's most fecund and dynamic culture area;* but —
unlike the records left to us from the sophisticate strata of
ancient societies, and which preoccupy the writings of history
— the tales which embody this folk-idea bespeak the mentality
of the illiterate. And let us not forget that they always were
the great bulk of ancient society.

The idea is a revealing by-product from the period which
saw the climax and death of an ancient world and the embryo-
genesis of another. For several decades (ending with the first
world war) there was a body of scholars, chiefly though not
exclusively Slavs, who worked over the origin and history of
the idea. In the opinion of the translator, Dragomanov's essay
ranks first among their studies.

It is an instructive example of an intellectual activity which
combines the canons of XIX century western scholarship with
a subject-matter altogether too unfamiliar to Occidental schol-
ars, of that day as well as of this.

However, the principal reason for the translation is one
of culture-historical anthropology. Aboriginal North American
culture is reasonably presumed to contain ingredients that
Passed from Eurasia eastward to this continent. If the origins
of these at all could be pinned to time and place in the Old
World, by so much the flatness of American ethnology might

*The force of this appraisal is hardly diminished, even if
it be insisted that the modern Occident overtops it.
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be converted to the relief of history, and some of the area of :
North America would become attached to the “ancient oikouméne,
if but as a somewhat tattered fringe. And Dragomanov's study
(though that author did not favor the notion that American Indian
tales of the earth-diver had genetic connection with those of the
Old World) is, I believe, the most informative that has ever
been made of the theme, and cardinal to its study. *

I

Here we may summarize the probable historic course fol-
lowed by the strange tale of the earth-diver in the primeval
ocean. It appears to stem from Sumeria — unless behind the
writings and carvings left to us from that tremendous culture
there are yet more ancient unknowns. To speak diagrammat-
ically — it represents but one line of elaboration in a web that
would finally catch up the story in Genesis on the one hand and,
possibly, the primeval sea in certain cosmogonic tales of India

devoid of the tale.

Mesopotamian cosmogonic notions dominated the welter of
Middle Eastern ideologies in the first millennium B.C. Screenec
through Persian dualism, the complex concept escaped northwar
into the Eurasiatic interior. Along various routes it took on the
guises of Manicheism, Christianity (apparently, Nestorianism
and Byzantine Orthodoxy according to circumstances), Buddhism;j
even Zervanism and possibly Mazdaism. In their several ways,
Slavs, Finns, Ugrs, Turks, Mongols have fallen heirs to this
variegated mass of southern influences. If, further (the present
writer is already on record in support of this “if") the tale, how-
ever attenuated, however redone by the relay of local narrators,
passed to America, there to be worked into the thesauri of the
peoples who encountered it — then there opens up a new culture
historical chapter of a sort.

* Uno Holmberg, in his Siberian Mythology (MYTHOLOGY
OF ALL RACES series; Boston 1927), gives an excellent though
succinct and popularized account of the pertinent motifs as they
occur in Eurasia. His analysis of origins and diffusions agrees
very considerably with Dragomanov's; yet nowhere have I found
any indication that Holmberg was aware of the much earlier
writer's study.
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I have remarked that the tale takes its shape during a pe-
riod of climax and death to one world and embryogenesis of
another. The centuries between Alexander the Great and the
disintegration of Imperial Rome have no parallel until modern
times; and this period, I would be bold to say, is the most im-
portant of all history for modern man to study. Conventional
history seemingly does not view it as a single period; part of
it the Biblical scholars term the “intertestamental” period,
which saw the writing of Old Testament aprocryphas and late
canonical books, the pseudepigraphas and much that has been
uncovered among the Dead Sea scrolls. The classicists speak
of that same period as the Hellenistic. These are but segments
of something much greater. The centuries I have bracketed
determine the first age of cosmopolitanism in human history,
the like of which has not occurred again until today. For the
first time, entire cultures which had taken centuries to mature
and become sophisticate, and to develop comprehensive world-
views (their mythologies — their Weltanschauungen) collided
at all facets; and had to learn, through conflict, compromise,
and reconciliation, that no one of them could prevail over the
other; that irreconcilabilities could only be accommodated.
Often they did not learn this with a full realization of what the
lesson was; but circumstance is the strongest of despots. Of
this was born syncretism; successful syncretisms are still
called Judaism, Christianity, Islam; less durable ones have
been called Manicheism, Mithraism, Zervanism. Contending
mythologies produced orthodoxies, heresies, ideologic perse-
cutions, churches; founders of sects who attempted to select
and amalgamate out of the contradictory materials all too
* readily at hand; sects that were more or less ephemeral, hav-
ing a heyday followed by oblivion. But they forced orthodoxies
into being, and then had their revenge; for those who conquered
them were permanently changed by contact with those they de-
feated; they even came to embody some of the very things that
the struggle was supposed to have obliterated. There is a les-
son here for moderns.

Dragomanov's study concerns an aspect, a region, a period
of this great, secular process; a segment of it which is far less
known in English than it deserves to be. It is a part of the world
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history which even the author of the study, and his colleagues
the 1890's, were in no position to appreciate in full, because
their time was not ripe for it.

v

“Uber dem Berge sind auch Leute.” Slavic, Finnish,
Magyar intellectuals have taken part in the building of Europear
culture. We are used to a Tchaikovsky, a Smetana, a Dvorak,
Moszkowski, Liszt; also, to a Turgeniev, a Pushkin. But we :
only glimpse, if we see at all, a Maddcs, Kropotkin, Kron, ‘
Jire&ek, Vazov. Yet the heart of Europe is the Danube; and
the lands of the Slavs are at once Europe’s rampart, window,
and gateway facing the pulsations of Asia. In Slavdom there
are folklore and music, lyric and epic poetry; there are also
social and political theory, historiography, philosophy. There
are, then, patterns of culture, * configurations of its growth, *
Dragomanov's essay is that of a thorough European operating !
in the arena of the nineteenth century upon Irano-Chaldean '
thought-materials; which materials have imprinted themselves
upon Occidentals in certain ways but upon more easterly-dwel-
ling peoples in other ways; and these peoples live in a Lebens~
raum whence has sprung a biodynamic that has destroyed em-
pires and built cultural history.

v

Mixailo Dragomanov was born in 1841 at Gada&", in the ;
Poltava district. He completed his university course at Kiev
in 1863; specialized in and wrote on Roman History, 1864-1869
In 1875 he went to Geneva, and spent a number of years writing
voluminously in political sociology. His theories had in mind
particularly the problems of his native land; so that Ukrainians
regard him as an “ideological founder"” of modern Ukraine. In
1886 he returned to Kiev; in 1889 he accepted the chair of

* Benedict
*% Kroeber
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universal history in the University of Sofia, Bulgaria; he died
in that city in 1895.

We may only surmise why he buried this important essay in
the Bulgarian language. In the nineteenth century, Slavs had be-
come very conscious of the close resemblances between their
several languages, and the ancient common cultural heritage
which those seemed to imply. The Pan-Slavic movement is a
matter of history. The last Christian member of the family to
become liberated from the Moslem yoke had been Bulgaria, in
1879. By 1889, the nation had a university and an Academy of
Sciences, with an organ of publication. Dragomanov's scholar-
ship was an earnest of excellence in the infant university. Bul-
garian writers had been vigorously building a literature for a
number of decades: the language was to take its place in the
cultural concert of Europe. But the language has never become
important. The scholarly excellence in the publications of the
Academy* — and it is genuine — remains closed to all but a
few non-Bulgarians.

Dragomanov belonged to a breed of men peculiar to nine-
teenth century Europe; they include Comte, J. S. Mill, Virchow,
Lombroso, and many more of the ilk. Intellectuals, we might
say, who could beat their pens into broadswords; who could
theorize, then apply their theories to public affairs, and take
enormous risks. Their day and place explain them.

With the Napoleonic convulsion, Europe left behind plum-
colored knee-breeches, handicrafts, and the Age of Reason,
and moved into an age of soot, industry, science, and sociologic
ideologies. Power lodged in the middle class; the intellectual
who would exploit and mobilize society's resources must either
be born into that class or enter it by adaptation and adoption —
either moving up or moving down.

Those intellectuals were a peculiarly hard-headed kind of
idealist. They believed themselves realists, which in a way
they were. In philosophy they tended to become positivists;
anti-clerical, analytic to the point of atomism, seeking a whole
in terms of the sum of its parts; public-minded and patriotic
under their own interpretation of those terms. They saw people

\—
* I am referring to publications prior to the 1930's. Iam’
not familiar with the more recent literature.
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first, not dynasties and churches; but societies rather than
individuals. Institutions they looked upon as instruments for
furthering the welfare of society and ethos; societies sum- |4
marized, climactically, as nations. The intellectuals were it
versatile and indefatigable, with their own code of noblesse
oblige. If today folklore, the ethnology of peasants, and soci-
ology are dignified disciplines in state-maintained European
universities, while their scope and aims do not coincide with
what comes under these words in American universities, it is
largely because in this country we have had another brand of
intellectuals. }
But if, some day, a culture-historian should undertake to
study those Europeans as a culture phenomenon, he must not
stop with the world of English, French, German, Italian; he ‘
must seek out the languages of Slavs, Magyars, Finns, and read
their Dragomanovs. Uber dem Berge sind auch Leute. I

A note about the translations. Beside standard Bulgarian, «
they range over a number of Slavic languages and dialects and
centuries. These have created difficulties; and I gladly ack- i
nowledge, with thanks, the helpful and gracious criticisms of
Professor Oleg Maslennikov, of the Slavic Department of the
University of California (Berkeley) and of Professor Albert B.
Lord of the Department of Slavic Languages and Literatures of

in full from Radloff a most remarkable tale which Dragomanov
abbreviates, and substituting it. i
And admittedly, were Veselovskij's Razyskanija, so often
cited by Dragomanov, to have been translated from the Russian
and placed beside the present work, the intelligibility of the
latter would have been enhanced. However — unbev Gyav.

Earl W. Count
Hamilton College l
Clinton, New York
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Two Bulgarian variants of the tale of the creation

of the world. — The Ukrainian variant. — Two
Ukrainian Christmas carols on cosmogony. — The
distribution of tales similar to the Bulgarian in Eu-
rope and Asia. — Earlier attempts at explaining the
origin of these tales: Erben, Afanasiev'' et al.; Alex-
ander Veselovskij, Sumcov'' et al.; the observations
of Léger and the pamphlet of de Charencey; our at-
tempt in the journal Melusine. — The recent mono-
graphs of Veselovskij. — A more exacting method is
indispensible: attention must be paid not only to the
similarities but to the differences in the tales as well,
and likewise to the conditions of origin, beginning
with the geographic. — The utter dissimilarities in
the cosmogonic tales of the Finnish Kalevala and of
the American and Oceanian myth tales from the main
mass of the European and Asiatic dualistic tales.
The oceanic character of the latter and the impossi-~
bility of their basis having taken shape in the areas of
the Turks and Slavs.

One of the most interesting Bulgarian legends, in its basic
theme and its details, is that of the world-creation done by God
and the Devil together. There are two variants of it in print.
One, which is very detailed, was first issued in the publication
ObSt Trud II (1868): 73-78; later this was reprinted as an
appendix to our anthology Malorus skija narodnyja predanija i
1'askazx;1 and finally in the Balgarska Xristomatija’? by Vazov
and Veli&kov (pp. 46-49).

We shall be compelled to turn repeatedly to this remarkable
tale, which contains the whole book of Genesis in apocryphal
form and part of the Gospel; sowe shall reproduce it here entire:

At first there was no earth and no people. Every-
where was water. There were only the Lord and the
devil, who at that time lived together.

Once the Lord said to the devil: “Let us make the
earth and people.”

“Let us do so,” answered the devil, “but where
shall we get dirt? "

il “There is dirt under the water,” said the Lord;
g0 down and get some.”




“All right,” answered the devil.

“But before you go down,” said the Lord to the
devil, “say: ‘With God's power and mine!' Then you
will reach bottom and find dirt."”

The devil went down, but he did not say first,
“With God's power and mine!” but: “ With my power
and God's power|” Therefore he did not reach bottom.
The second time he did the same and again he did not
reach bottom. Finally the third time he said, “With
God's power and minel"” and then he reached bottom
and with his nails he grasped a little dirt. That dirt
the Lord put on the water and it became a little dry
land. i
When the devil saw that, he thought up this piece
of deceit: he proposed that they sleep; then, when the
Lord had fallen asleep, he would push him into the
water, and thus he (the devil) would be left alone, and
he could take credit for having made the earth. The
Lord knew this, but he lay down and pretended to sleep.
Then the devil got up, took the Lord in his hands, and
started for the water, to throw him in. He walked
towards the water, but the earth grew. As he did not
reach the water he turned in the other direction, but
again he did not reach the water. Then he turned in
the third direction and when he again did not reach the
water, he put the Lord down and lay down also. When
he had slept a bit, it occurred to him that there was
still a fourth direction. He picked up the Lord and
carried him down toward the water, but still he could
not reach it.

Then the devil roused the Lord: “Get up, Lord,
let us bless the earth] Look how it has grown while
we were sleeping.”

“When you were carrying me in all four direc-
tions, to throw me into the water, and made a cross
with me, I blessed the earth,” said the Lord.

The devil got mad at this, left the Lord and ran
away from him.

When the Lord was left alone and the earth had
grown so big that the sun could not cover it, he created
in spirit angels and sent an expedition of angels to i
call the devil and ask him what to do to make the earth
stop growing.

At that time the devil created the goat, and, as
he was coming to the Lord, he straddled the billy
and gave him a bridle made of a leek; from then on
goats have had beards.

When the angels saw the devil riding a billy, they
laughed at him, and he became angry and went back.




Immediately the Lord created the bee and said to
her: “Go quickly and alight on the devil's shoulder and
listen to what he says; then come and tell me.”

The bee went off, lit on the devil's shoulder, and
he was saying, “Huh, what a stupid Lord! He does
not know enough to take a stick and make the sign of
a cross to the four directions and say, ‘That is enough
earth,’ but instead he wonders what to do!” When the
bee heard that, she buzzed and flew from his shoulder.
The devil turned, saw her, and exclaimed: “Let him
eat your excrement, whoever sent youl”

When she came to the Lord, the bee told him that
the devil had said, “Huh, what a stupid Lord! He does
not know enough to take a stick and make the sign of
a cross over the earth in the four directions and say,
‘That is enough earth,’ but instead he wonders what
to do.” — “And as for me,"” said the bee, “he said:
‘Let him eat your increment, whoever sent youl'"

The Lord did this and the eartn stopped growing.
To the bee he said, “From now on let there be no
excrements sweeter than yours|”

After this the Lord made a man from mud, and
from him people multiplied on the earth; and when
they began to die the Lord summoned the devil and
invited him to live with him. The devil agreed, but
on this condition: that the living people belong to the
Lord, but the dead ones be his. The Lord agreed
to this; and that they might (not?)® die soon, he made
them live 200 or 300 years.

After much time, when the Lord saw that the
dead were becoming more numerous than the living,
and that the devil had more people than he did, he
wanted to rescind the contract, but did not know how.
Therefore he asked some of his people, like Abraham,
Moses, and Joseph (“Jusup”); he asked even the an-
gels, but no one could advise him how to rescind the
contract. They began to ask the devil about it, and
once one of the Lord's people asked him, “Since you
have made a contract with the Lord that the living
shall be his and the dead yours, can the Lord rescind
the contract?” “The Lord cannot do it alone,” an-
Swered the devil, “but his son could, if only he could
have a son born of his spirit and not as other people
are made."
| When they told this to the Lord, he began to think:

How can a son be born to me on the earth, before all
men, from my spirit only? " He thought and he thought,
and could not figure it out. Therefore once he himself
asked the devil, “How can I have a son born of my



spirit?” “Very easily,” responded the devil. “Make
a bouquet of flowers of hyssop, put it in your bosom,
sleep with it one night while you keep thinking that
you wish a son to be born from the spirit of God; and
when you get up, send it to the devout and virgin Mary,
sister of Jordan, and let her smell it, and she will
become pregnant.” The Lord did as the devil told
him and sent the hyssop bouquet by the angel Gabriel
to the Virgin Mary. And the angel said to her, “I
bring you from God a gift of lovely flowers; smell it,
and see how lovely it smells.” She took the bouquet
and smelled it. After two or three days Mary became
pregnant.

Once Mary with her brother Jordan started for
church; and as they approached the church Jordan
began to think on how people would'laugh at him as
he walked with his sister, she still unmarried and yet
pregnant; so he said to her, “Wait here a bit, sister.
I am going back home, and I'll come again right
away.” He went home, got on his horse, and took
up his lance; and when he had come to his sister Mary,
he speared her above the breast. She took hold of his
spear, drew it from her breast and said to him, “Wait,
brother, let me wipe off your spear, so that people
will not accuse you of having speared me!” And with
the skirt of her dress she wiped off the blood.

Then Jordan fled; but from Mary’s wound that
was made above her breast by her brother's lance,
was Jesus Christ born, of the spirit of God; so Mary
still remained a virgin.

When the Lord heard that Jesus Christ had been
born, he ordered that after 33 years he should be
christened.

Jordan fled to far places, and after a long time,
when he heard from people what a miracle of God had
befallen his sister Mary, he returned home and begged
his sister to forgive him. She said to him, “Since you
acknowledge that you have sinned, cut off the hand with
which you pierced me; then I will forgive you.” He
cut off his hand, therefore he became a holy man.

Jesus Christ entered God's place and said to the
devil, “I am going to take from you the dead people,
that they may all become mine.” “How will you do
that,” answered the devil, “when I have the contract
with your father that the living shall be his and the
dead minel” “You have a contract with my father,
but not with me,” Jesus told him. The devil could do
nothing — he had tricked himself.

And thus the companionship of God and the devil




was completely destroyed, which companionship had
1asted 800,000 years from the creation of the world
to the birth of Jesus Christ.

When Christ had taken from him the dead people,
the devil instructed the Jews not to believe him in
anything. The Jews listened to the devil and began
to hunt for Christ to kill him. When they could not
find him because they did not know him, they pro-
posed to one of his servants, Judas, that he betray
him. Judas said to them, "“You come to a certain
place with me, where Christ will be also, and I will
begin to pour wine to him and the apostles. I will
cough and turn toward you; you will know that that is
Christ; jump in and grab him.”

Judas betrayed Christ, but he knew that he would
resurrect; therefore he went and hanged himself so
that when Christ should come to rescue the dead from
Hades, he would save him along with the others. But
by the time that Judas had hanged himself and gone to
Hell, Christ had risen and rescued the dead from it,
and Judas had not yet gotten there; so he was left
there alone in Hell,

A less full variant of this tale has been printed by Mr. Dri-
nov in the Periodiesko Spisanie na Balgarskoto KniZovno
DruZestvo vol, VIII, 1884, in the Records of Ne&o Bondov,
pp. 124-126. Unfortunately, the whole tale has been taken down
with but incomplete success from the mouth of someone who
obviously had not mastered its content thoroughly; yet we find
in it some interesting details which are especially important
for determining the relationship of the Bulgarian tale to those
of other countries.

Here is this variant:

According to what old folks tell, the devil once
had equal power with God, for God asked his advice
in many things. And as to where the devil came from,
this is what they have told me. The Lord (* Dedo
Gospod™) used to take a walk on mountains and plains,
and was really happy; but still he was not quite con-
tented because he did not have a companion to talk
with and to pass the time away with merrily. Once
as he was walking he noticed his shadow, and he
cried to it, “Arise, comradl” And the shadow rose
up before him, like a man; but it was not a man, but
the devil. From then on the Lord had him for a com-
rade and the devil became his friend. The Lord was



awfully pleased with the comradeship of this compani-
on and therefore he wanted to reward the devil with f
whatever he should desire. The devil wanted them i
to divide the world in half. “Let the earth be mine,
and the heaven yours,” said the devil, “and let us
divide up the people: you take the living, and give me
the dead ones.” “So let it be, as you say,” the Lord
responded. “All right,” said the devil, “But give me
a receipt to confirm the matter.” A receipt was made
and given the devil. i

When Grandpa Adam was driven out of paradise,
God gave him land, to work it freely. Once the devil,
when he had climbed onto a large rock to look around
over the land, spied Adam and Grandma Eve plowing.
He rushed down at them and cried out with his big
voice, “How dare you plow this land without asking
the proprietor?” “But we are plowing with his per-
mission,” said they. “I am the proprietor. You
did not ask me, did you? Leave the land alone, and
from now on let no one dare touch it!” When God i
learned about this, he was very sorry and he began to
reproach himself for ever having given the devil a
receipt.

When the people had multiplied, the devil plagued
the righteous along with the evil ones. Therefore God
began to think of taking the power away from the devil.
He called the Angel, asked him what he thought should j
be done, and then asked him if he thought he could get
the receipt away from the devil. The Angel thought
a bit, then said he could. And so the Angel went to :f
the devil in the form of a man, and proposed to serve
him for a few years; but secretly he had the purpose }
of getting away the receipt. The devil from the be- i
ginning took a fancy to the Angel; but no matter how '
much he confided in him, he always hid the receipt. !

Once they were walking by a lake, and the Angel
asked, “Can you bring out a handful of sand from the
bottom of the lake? You are stronger and cleverer I
than I, but you can't do it, and I can.” “Well, let's i
see,” said the devil. i

The Angel stripped, immediately threw himself .['
into the water, and right away he showed himself at
the surface with sand in his fist. The devil, to show
that he was not inferior, undressed, plunged into the
water, but remembered that his receipt was left in
his shirt, and it might fall into the hands of his com-
panion, so he returned when he had gone only half-way;
he looked — nothing of the sort! Again he dived but !
came back, up to three times. At last when he was




certain that his companion had nothing to do with the
receipt, he went clear to the bottom without misgiv-
ings. It was easy for the devil to sink, but to come
up was a bit hard, because he is a devil and a devil
is heavy; how could he compete in lightness with an
angel? And while he was delaying in the water, the
Angel got out the receipt and flew towards heaven.
The devil took after him and caught up just as he was
entering heaven, grabbed him with his nails and tore
off a piece of flesh from his sole, but still he could
not pull him back, as the Angel was already with God.
The devil went back, his powers fell away, and from
then on he became an enemy of God. When the Angel
came before God with the receipt he was limping in
his left foot, and he complained to God that the devil
had deformed his foot. “Never mind," said the good
Lord (Dedo Gospod) to him, “I will make all people
like that, so you need not be embarrassed.” Since
then our soles have been hollowed.

Even before the Bulgarian tales just adduced had appeared,
some of their details were known from the oral literature of the
various eastern European peoples — the Russians, the Finns,
and some Turkic tribes, That the Bulgarian reader may com-
pare them with the Bulgarian variants known up to now, we shall
for the present adduce but one tale: a Ukrainian, which is printed
in the*periodical Osnova vol. VI (1861): 59-60, and in our
“Maloruski Predanija i Raskazi” pp. 88-92 (translated into
German in the Zeitschrift fur deutsche Mythologie vol. IV:
157-158). Il

THE CREATION AND BLESSING OF THE WORLD
(BY GOD AND SATANAIL)

When the Lord had thought of creating the world,
he said to the oldest angel, Satanail:

“What say you to our going and creating the world?”

“Let us do so, God,” answered Satanail.

! And so they went to the sea; and such a dark sea,
it is said, so abysmall Then said the Lord to Satanail,

“Do you see,” says he, “this abyss?”

“I see it, God.”

“Go,” says he, “into the very bottom of this
abyss, and bring me a handful of sand. Only be care-
ful, when you take it, to say to yourself, ‘I take you,
€arth, in the name of the Lord.'"




“All right, God.”

Satanail dived into the abyss even to the sand,
but he became provoked.

“No, God," says he, “I will add on my own name;
let it be at one and the same time for you and for me|”
— He took the sand and said, “I take you, earth, in
the name of the Lord and in mine.” He said it and he
said it. Time came to take out the sand, but, low
and behold, the water washes it from his hand; he
squeezes his handful — but how can you deceive God?
When he came back out of the water, there was no
sand in his hand; the water had washed it out.

“Don’t try deceit, Satanail,” says the Lord. “Go
again, but don't add on your own name.”

Satanail went again, but a devil is always a devil;
again he said, “I take you, earth, in the name of the
Lord and in mine!” And again there remained no sand
in his hand.

The third time Satanail finally said, *“I take you,
earth, in the name of the Lord|” And only then was
he able to bring it back, without squeezing his hand:
thus he carried it in his hand, hoping (now) that the
water would wash it away, but in vain: as he had
filled his hand, so he brought it to God.

The Lord took this sand, started over the sea
and scattered it, and Satanail licked his hand: “I'll
save a grain for myself,” he thought, “and after that
I'll make an earth myself]” And the Lord scattered
the sand. !
“Well, now,” says he, “Satanail, is there no more
sand?” i

“No more, God!"

“Then it must be blessed!” said the Lord; and he
blessed the earth in the four directions; and when he
had blessed it, it began to grow.

The earth grew, but that in the devil's mouth grew!
too, and it grew so much that the mouth of the devil
began to swell. Then God said, “Spit, Satanaill” He
began to spit and hawk; and where he spat, there grew
mountains; and where he hawked, there grew rocks.
This is why the earth is not flat. They say also that
no one knows how much these rocks and mountains
might have grown if Peter and Paul had not cursed
them, so they do not grow any more.

The Lord said then to Satanail, “Now,"” said he,
“Satanail, it still remains to dedicate the earth; but
let it grow, while we rest.”

“All right, God,” said Satanail.

And they lay down to rest. The Lord slept, and




Satanail pondered on how to drown the Lord and grab
the earth for himself. He picked up the Lord and hur-
ried with him towards the sea. He ran half a day;
there was ever no sea; it became midnight; still no
sea., He ran to all four quarters of the earth — no-
where did he find sea; of course, the earth had grown
so much already that its edges touched the heaven, so
where would you expect to find sea? He saw that he
could do nothing; he carried God back to the same
place and lay down beside him. He lay a while and
then he roused God:

“Get up, God,” says he, “and let’s dedicate the
earth!”

But God said to him, *Don't worry, Satanail.
My earth is dedicated; this night I dedicated it in all
four quarters!”

The larger part of the tales known to date and having such
content, recorded among the various Slavic and non-Slavic
peoples from the Adriatic to the Yakutsk territory, resemble
considerably the Bulgarian and Ukrainian variants. We observe
sharper divergences only in the Little-Russian Christmas
carols, which also tell of the world-creation. In one of them
appear as creators of the world the Lord and the apostles
Peter and Paul, who here replace the devil in the tales adduced
above:.

As it was ages ago,

Before the world began,

There lapped the blue sea;

On the blue sea

Stood three plane-trees,

On the three plane-trees three doves:
On the first dove

Sat the Lord himself,

On the other dove

Sat St. Peter,

On the third dove

Sat St. Paul.

The Lord said to St. Peter

“Dive, Peter, to the bottom of the sea,
Fetch, Peter, the yellow sand,

And carry it throughout the world.
Create, Peter,

Heaven and earth,

Heaven with the stars,

Earth with the flowers.”
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Peter dived and did not reach bottom,
And did not fetch sand,

And did not scatter it over the world,
And Peter did not create

Heaven and earth,

Neither heaven with the stars,

Nor earth with the flowers.

(The same is repeated with St. Paul.)

There dived the Lord himself to the bottom of th
The Lord fetched yellow sand, !
And scattered it throughout the world,
The Lord himself created

Heaven and earth,

Heaven with the stars,

Earth with the flowers.

(A. Nowosielski, Lud Ukrainski I, 103-104). In another Chris
mas carol, recorded in Galicia, the role of the Creator is k
by the three doves:

When there was in the beginning no world,
Then there was neither heaven nor earth,
Everywhere was a blue sea,

And in the medst of the sea a green plane-tree,
On the plane-tree three doves,

Three doves take counsel,

Take counsel as to how to create the world.
“Let us plunge to the bottom of the sea, e,
Let us gather fine sand; 11
Let us scatter fine sand, Ry
That it may become for us black earth.
Let us get golden rocks,

Let us scatter golden rocks,

Let there be for us a bright sky,

A bright sky, a shining sun,

A shining sun and a bright moon,

A bright moon, a bright morning-star,

A bright morning-star and little starlets.*

The text of this Christmas carol has been translated 1ntq
French by Xodzko, in Contes des paysans et des gatre slav
(Paris, 1864, p. 374.) i

Slavic tales of this sort have long drawn the attention CD:‘4 {
Slavic scholars, and according to the opinions which until re c
lv have prevailed among these, the tales are to be explauned' 2
ramains of ancient Slavic dualism: the belief in Belbog and
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bog (Cf. especially Erben: Bdje slovenské stvo¥eni svéta,

no =
-C:Ih%’;so ise Musea Kralovstvi &eského; 1866, p. 35f; and
i

v: Podtifeskija vozzrenija Slavjan''na prirodu; 1868,

Afanazje
v. n;458f.).
Some of the similarities between the tales adduced above

and the Slavic written apocryphas have been considered as
confirmation of these opinions, since the Slavic scholars at
one time looked upon the apocryphas themselves as the product
of hybrid belief; as a mixture of Christianity with the Slavic
ethnic beliefs. That similar tales existed among the Finnic
and Turkic peoples did not bother the Slavic scholars in the
least, since they looked upon the tales of their fellow-kinsmen
as remnants of the original Slavic mythology.

With the application of the comparative method to the ethnic
variants and traditions, and with the appearance of the “theory
of borrowing,” even in the Slavic scholarship, the opinions of
Erben, Afanasiev et al. finally had to meet refutation. The
younger scholars began to seek other, foreign sources for the
Slavic dualistic tales of the world-creation.

First of all Prof. Alexander Veselovskij expressed himself
in this spirit; in his essay, Slavjanskija skazanija o Solomon&
i Kitoyras& (1872), he notes in passing that “the folk tales
recorded in Russia and Bulgaria about the dualistic world-creation
derive from the written Bogomil apocryphas, in which have been
reflected eastern religious conceptions” (op. cit. p. 164).

This opinion as to the Gnostic-Iranian-Syrian provenience
of the Slavic dualistic tales of the world-creation, through the
medium of the Bogomils, was expressed also by Sumcov' in his
O¢Cerki istorii juZnorusskix apokrifi€eskix skazanii i pesen'
(Kievska Starina; 1887, June-July, pp. 255f). But Sumcov' does
not pursue the matter in detail, and he does not reject from the
tales which concern us the presence of some ancient Slavic
religio-mythic element. Besides, Sumcov'' adduces at the begin-
ning of his article (from the citations of Reville, Les religions
des peuples non civilisés, 1:282) a North American tale: how
the various animals at the command of the “Great Spirit™ ex-
tl'.acted from the water parts of the earth. Sumcov" finds in
this tale resemblances to the similar Ukrainian; but he does
70t assume the burdensome task of comparing extensively the
S].‘aViC tales of this sort with those of other tribes; he confines
himseif merely to expressing “amazement at the fact that there
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exist such similar tales among peoples separated by vast
tances and who never have been in contact with each other.

Among the non-Slavic scholars, Léger is the first to c
cern himself with our dualistic tales, in his short but valuaz
article on the Slavic mythology, printed first in the Revue hi
torique des religions, and later in Nouvelles études slavea,ﬂ
2-me série.

On the whole, Léger does not agree with Erben's ideas
about the primeval Slavic dualism, which according to the
ion of the Czech scholar is supposed to be reflected also in ¢
tales that concern us. A propos of the latter, Léger says:
“The learned orientalist, Joseph Deremberg, assures me th
the larger part of this tale must be sought for in the Midrash
i.e., in the legendary traditions which the folk (?) imaginatio
had added to the sacred text (of the Bible). Unfortunately
text of the Midrash is accessible, at least for the present
to the professional Hebraists. Thus it transpires that the «.
ends on which Erben bases are of Semitic, Christian, or Ma
an provenience, and by no means Slavic.” (op. cit. 200-201‘)3;'-

Unfortunately, Deremberg even to the present has not in
dicated in print what these tales from the Midrash are that
parallel our own: although we challenged him directly to do s
in Mélusine #10 (1888). In the translations from the Talm
literature (the Midrash belongs to this), which have appearec
in the more accessible languages, we find nothing like our
legends. »

After Léger, the Slavic tales of the world-creation drew
the attention of the French Americanist De Charencey in his
pamphlet, Une l_égende cosmogonique (Havre, Imprimerie
Lepelletier, 1884). It turns out that this scholar was aware
the Galician Christmas carol of the doves, adduced above, -’
Galician variant of the dualistic legend, and a fragment of :

which was adduced by Pypin in his Istorija na Slavjanskité
Literaturi, in the chapter on the Bulgarians; for which reaso
De Charencey calls it a “Bulgarian legend.” These Slavic
stories the French Americanist sets beside a considerable
number of legends from the Old and the New World, and con-
centrates upon the Vogul and American tales.

De Charencey divides all these stories into three circles

(1) A Continental version, distributed over both New and




oid Worlds, in which the earth is represented as drawn up out
of the sea by some animate being (mammal or bird);

(2) An insular version, peculiar to Japan and the Poly-
nesian islands, in which God himself extracts the earth out of
the water, like some fish, with fishing-tackle or a stick;

(3) An (East) Indian or mixed version, which has been
formed by the fusion of the other two.

De Charencey considers the insular as being the oldest, >

The Slavic tales he counts with the continental.

In 1888 we inserted in the French journal of folklore Mélu-
sine (##9 and 10) the first Bulgarian legend we have adduced
here, and we accompanied it with some explanations, in which
we tried to survey in detail, even if concisely, the composition
of the Bulgarian dualistic legend, attempting to show both its
resemblance to other like tales as well as its differences. We
supposed that its base came out of Asia, on the shores of the
Indian Ocean; that afterwards it was altered in the Babylonian
and Iranian medium, until it had received with slight alterations
the form under which it diffused via the Manicheanising preach-
ers into Northern Asia and Eastern Europe.

In 1889 Mochul'skij printed in the Russkij FilologiZeskij
Vé&stnik'' an article that is interesting in many connections: Za
mnimija dualizm'" v slavjanskata mitologija, in which he sub-
mits to skeptical criticism the general hypotheses anent the
existence of dualism in the Slavic tribal mythology. The dualis-
tic elements, which are observed in the various mediaeval Slavic
beliefs and in the oral literature of today, Mo&ul'skij derives
from sources among other tribes, predominantly Iranian. Un-
fortunately, Mo&ul'skij did not tarry long to acquaint himself
thoroughly with the beliefs of the eastern tribes and of Gnosti-
¢ism; and, at variance with the basic general hypotheses fur-
flished us by the comparative history of religions, he ascribes
monotheism, instead of dualism, to the proto-Slavs. Further-
more, the destructive criticism of Mo&ul'skij and his concep-
tion of the Slavic oral dualistic legends as derived from the
Written apocryphas that are saturated with Iranian ideas, are
in our opinion poorly founded.

Recently, Alexander Veselovskij has devoted to our legends
tWo special monographs: Dualistieskija poverija o mirozdanii
(%1 oblasti russkago duxovnago stixa XI-XVII, (1889):
XL 1-116) and “Es¢o po voprosu o dualitiZeskix kosmogonijax

13
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(Razzskanija etc. XVIII-XXIV (1891):XX, 105-136; but first
all in Etnografieskoe Obozrenie). .‘
In the first of these monographs Veselovskij strongly de-
parts from his earlier opinion as to the Irano-Gnostic prow
ence of the Slavic dualistic legends, and approaches the op:
of the Finnish scholar Julian Kron (I. Kron: Finska litera
historia); namely, that the base of these stories was elabo
by the Finno-Magyar or Ural-Altaic tribes (Razyskanija XI:
Veselovskij disagrees with Kron only in details; but in the
he admits the possibility that Gnosticism has influenced thes e
Finnic legends as they traveled southward, that is, toward th
Slavs, and vice versa — from the south northward, from
Slavs to the Finns and the Ural-Altaians. 1
Unfortunately, Veselovskij expresses the latter assumpti
a bit obscurely.” Besides, he has not attempted to show, no
matter how essential the matter be, the consequences of this
double movement in the case of the variants before us; conse-
quences which should be visible if the movement itself had ex-
isted. i

Mysl' (July 1890), that perhaps in the dualistic legends of
various peoples we have to do with independent geneses of
and the same conception in various mutually separate ethni
spheres, and that perhaps dualism is one of the steps in the”!_
religious development of many peoples. . i

This remark, plus the material collected, whether ne
unknown, or whether released in his first investigation, led
Veselovskij to write his second monograph on our subject:
o dualistieskix kosmogonijax,” in which, among other thiné
he turns his attention also to the cosmogonic legends of the
American peoples; these, according to Veselovskij, may b

had adhered in his first monograph.

Adducing a trans-Caucasian, Suanitian legend (we shall
observe here a prepos, that it is strikingly like the Bulgar »
Veselovskij says: “The Suanitian cosmogonic legend does n
take us outside the boundaries of its geographic distributiol
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Europe as assumed by us; its Christian motifs c?ntribtftz? noth-
ing new to the solution of the problem: What ethnic-religious
faith has entered into the base of the story of the two brother
creators, God and Satanail?? I had assumed that it is not

“ Aryan but Turco-Finnic; this view the Finnic (in the broad
sense) and Turkic variants of the cosmogonic legend might have
supported, in which as yet no influence of Christianity (Bogomil-
ism) can be observed. But I know of no such variants; my at-
tempt to uncover the dualistic currents in the cosmogony of the
Kalevala were stimulated by the conviction that the dualism in
the legends of the world-creation known to us can not be ex-
plained exclusively through the Iranian conceptions which are
manifest in the historical forms of Bogomilism."!?

Veselovskij finds “indirect confirmation of this opinion in
the conceptions of the North American Hurons, Iroquois, and
Algonkins about the two brother demiurges, the representatives
of the good and bad beginning”; and thereupon he presents the
American legends, which he considers to be almost identical
with the Finnic, Turkic, and Slavic.

Otherwise, our author does not draw from this assumed
similarity any decisive conclusion, but merely declares that
his “explanation of the Slavic, Finno-Turkic, and American
dualistic myth often has led him to the thought expressed by
the editor of the ‘Russkaja Mysl''; namely, that perhaps we
have here to do with the independent genesis of one and the
same conception in different ethnic spheres which have never
been in contact. . . . To demonstrate this in connection with
the cosmogonic myth we have analyzed, must be the work of
some future investigator; up to now I have refrained from ex-
Pressing this assumption, first, because the question of in-
dependent genesis can be posed only when the other question
has been answered in the negative: Was it possible for human
groups which brought, for instance, nephrite to Mexico — a
thing otherwise not found in America — in very early prehis-
toric times, to have intercommunicated? For why not then
also fragments of the myth? ” (Razyskanija XX:123).

In this manner Veselovskij eschews categorically the at-
tempt to explain theoretically the evolution of the dualistic
beliefs which have occupied him — even though he has accumu-
lated a huge mass of material that misses completeness only
by the absence of the Hindu and Syro-Mesopotamian. These







